Surah Nazi' at 

Central Theme 

In this surah also, a severe warning is sounded to the arrogant leaders 
of the Quraysh who reckoned punishment and the Day of Judgement to 
be improbable events. They regarded them to be mere threats and 
nothing to do with reality. The effects produced by winds and clouds are 
presented in this surah and the Quraysh are informed that they must not 
regard themselves to be beyond God's grasp and should dare not deny 
the Prophet (sws). They are only secure as long as the Almighty has 
given them respite. As soon as this period ends, they will be seized by 
the Almighty without any difficulty. The winds and clouds which are 
present everywhere and are essential for their subsistence will become 
instruments of God's wrath and will uproot and ravage them. 

This siirah resembles Surah Dhariyat and Surah Murasalat as far as its 
preamble and meaning are concerned. The manifestations of 
accountability to God in this world and the majesties of His power and 
providence so evidently present around man bear witness that there will 
necessarily come a day on which the Almighty will punish the rebellious 
who disobeyed His directives and will bless with eternal reward the 
righteous who were fearful of Him and controlled their desires. 

Analysis of the Discourse 

Verses (1-5): Winds and clouds bear witness that the punishment of 
which the prophet of God is informing them is bound to come. The God 
in whose hands are the reins of the winds and clouds can make them into 
a source of blessing for those whom He desires and a source of suffering 
for whomsoever He desires. Nothing is beyond Him. The history of 
nations who have denied their respective messengers in this world bears 
witness that one day each and every person will be called to account 
before the Almighty. 

Verses (6-14): A portrayal of the upheaval which will take place on the 
Day of Judgement as well as of what will befall its rejecters. 

Verses (15-26): A reminder of the relevant parts of the tale of Moses 
(sws) and the Pharaoh for the admonition of the Quraysh. This mention 
is commensurate with the central theme of the surah. Moses (sws) very 
earnestly tried to bring the Pharaoh to the right path; however, he 



JF 



Surah Nazi' at 



2 



resisted because of arrogance, as a result of which he was seized by the 
Almighty and this was not much of a bother for Him: a slight onslaught 
by the winds was enough to destroy them. 

Verses (27-33): An argument is presented that re-creating man is not at 
all difficult for the Almighty: How can it be difficult for Him Who 
created the heavens and the earth, brought forth the night and day and 
arranged for the nourishment of people in such a thorough manner? His 
power bears witness that He can do so and His wisdom entails that He 
should do so. 

Verses (34-41): A mention of the fate of the rebellious and the 
disobedient on the Day of Judgement. In contrast, glad tidings are given 
of the reward that those who remained fearful of the Almighty will 
receive on the day. 

Verses (42-46): The Prophet (sws) is reassured not to be bothered by 
those who pester him regarding the time of arrival of the Day of 
Judgement and other details of this Day and who call for it in haste. The 
time of arrival of the Day of Judgement is something which only the 
Almighty knows; the Prophet (sws) should only consign this matter to 
Him; he has not been sent in this world to disclose its exact date of 
arrival; his responsibility is only to inform them about it. When people 
who regard it to be a far-fetched thing see it coming, they will feel that 
they remained in this world but for a short part of the day. 

Text and Translation 
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In the name of Allah, the Most Gracious, the Ever Merciful. 

Winds which tear out from the roots bear witness, and winds which blow 
gently bear witness, and clouds which drift in the air bear witness, then 
overtake each other, then reveal the command of God [that what you are 
being promised is certain to happen]. 1-5 

Fear the day when a shudder will take place, followed by another quiver; 
many hearts will be trembling on that day, their eyes downcast. (6-9) 

They ask: "Shall we be returned to our original state? What! when we 
become decayed out bones?" They say: "This return would be of great 
loss!" (10-12) 

It will be just a single shout, then, all of a sudden, they will be standing 
in a ground. (13-14) 

Has the story of Moses reached you? when his Lord called out to him in 
the sacred valley of Tuwa saying: "Go you to the Pharaoh; he has 
transgressed all bounds. Ask him: 'Do you desire to reform yourself? Shall 
I show you the way to your Lord that you may become fearful of Him?'" 
Then he showed him a great sign but he denied it and did not accept it. 
Then he turned back augmenting his efforts. Then he gathered and 
proclaimed: "It is me who is your supreme Lord." Then God seized him in 
the punishment of the Hereafter and of the Herein. Indeed, in this there is a 
great lesson for those who fear. (15-26) 

Is it more difficult to create you or the sky? He made it and raised high 
its roof; then perfected it, covered its night and uncovered its day, and 
after that spread out the earth, and He brought forth from it, its water and 
its fodder, and set firm mountains over it as a means of benefit for you and 
your cattle. (27-33) 

So when that great upheaval takes place [all of this will be destroyed]. 
On that Day, man will remember whatever he had done, and Hell will be 
unveiled for those who will have to encounter it. Then he who 
transgressed all bounds and preferred the life of this world to the 



Is 




Surah Nazi' at 4 



Hereafter, Hell shall be his abode, and he who feared the standing before 
his Lord and restrained his soul from lowly desires, then surely Paradise 
shall be his abode. (34-41) 

They ask you about the Day of Judgement: "When will it come to 
port?" What have you to do with this? This matter rests with your Lord. 
You are but one who informs those people about it who fear it. The day 
when they will see it, it will be as if not more time has elapsed than one 
evening or one of its mornings. (42-46) 



Explanation 

There are many opinions regarding the interpretation of olc-jHSl and 
olia^AlH. However, the dominant opinion is that they refer to angels who 
claim the souls of the disbelievers harshly and those of the believers 
gently. Although this opinion has become very famous yet it has no basis. 
Narratives which depict this opinion are found in tafsir works and are not 
sound enough that an authentic opinion can be derived from them. There 
is nothing in the Qur'an either that supports this opinion. Claiming the 
souls of the believers and the disbelievers is a matter which relates to the 
spiritual realm; it does not relate to the observable realm so that an opinion 
can be soundly corroborated on its basis. And the fact of the matter is that 
these oaths are sworn here to bear witness to a premise. Since our exegetes 
are of the opinion that an oath must be sworn by a sacred or blessed entity, 
they had to go to unnatural lengths to say that angels are implied by these 
words. I have indicated at various places of this tafsir that generally the 
oaths that occur in the Qur'an are meant to bear witness to a premise. The 
prominent element in them is to substantiate a claim regardless of whether 
the sworn entities are sacred or not. 

In my opinion, olcjlUl refers to forceful winds which uproot trees, 
houses and things firmly rooted in the earth. The adjectives of oUjlS and 
oM^> and o LL^ IE are also used for such winds in the Qur'an and the 
words IjjS, and UJat respectively are used with them for emphasis. 
Similarly, here the word olcjU is used for strong winds which uproot 
trees and houses and the word ll^c. emphasizes their severity. 

In Surah Qamar, the punishment of tempestuous winds which were 
sent to the people of 'Ad is depicted thus: 



1. Winds which tear out from the roots bear witness, and winds which blow 
gently bear witness. 
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On a day of unremitting woe, We had let loose on them a howling 
wind which plucked out the people as if they were uprooted trunks of 
palm-trees. (54:19-20) 

The verb £jo is used in the above quoted verse. The word olcjts used 
in this siirah is also made from this verb. 

The word olkiU is from Jill which means to do something gently and 
also means to loosen the noose of an animal's string so that it can nibble 
and chew. Here, there is a strong indication that this word has been used 
to mean gentle and mild winds in much the same way the words oUjlill 
YJA occur in Surah Dhariyat. 

It should be kept in consideration that the apparent effects of strong and 
gentle winds are different; however, the grandeur and majesty of God is 
evident in both. Siirah Dhariyat has a different context in which the 
gentleness of the wind is mentioned as a prelude to the mention of rain. 
Here the wind is mentioned independently because of which it can include 
both its good and bad effects. Its good effects are obvious because its 
blowing becomes a source of life, freshness and delight; however, both 
these type of effects are totally in the hands of the Almighty. If He wants, 
even gentle winds can become a source of destruction. Consequently, the 
account of Moses (sws) and the Pharaoh mentioned further ahead in the 
surah attests to this fact. The Almighty saved Moses (sws) and the 
Israelites through the impact of the strong easterly wind and it was the 
gentleness of this wind which destroyed the Pharaoh and his armies. 

2 (o) oV^HJl! (i) lill oUlUJIS (V) MrLL cAQlSYj 

The word ol^U, is from ZLL which also means "to float". Contextual 
indications point to the fact that it is used as an attribute of the clouds. In 
the first place, the relationship between winds and clouds is inseparable; 
however, a very clear indication is that the two attributes mentioned 
subsequently begin with the particle i_3 which, on the basis of linguistic 
principles of Arabic, shows that these attributes are those of ol^Ll and 
there is a sequence also between these attributes. I have already alluded 
to this principle in the previous surahs. 



2. And clouds which drift in the air bear witness, then overtake each other, 
then reveal the command of God [that what you are being promised with is 
certain to happen] . 
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A little deliberation shows that what is mentioned in the verses by the 
words \ J*\ oljjUJls Isll oULllJll is very much the same as the one 
mentioned in Surah Dhariyat and Surah Mursalat in the very similar verses: 
I y>\ oUJLLjli Ij— j objbJli and \ J>h ollailJll ISy olljliSU respectively. 
It has already been explained in these surahs that these attributes refer to 
cloud-laden winds which blow over areas they are divinely directed to and 
then they distribute the orders of the Almighty which means that they 
faithfully carry out these orders there: at some places, they send down rain 
as a blessing and at some other places, they cause disaster and destruction. 
At some places, they cause abundant rain and leave other places dry and 
thirsty. In other words, what is said in Surah Dhariyat by the words 
ollliUll is said here by the words: IJJm oljllilll. 

Prior to this, the words lill oLLLUU portray the racing of clouds which 
becomes evident in the skies when various groups of clouds appear and try 
to outrun one another. It looks as if they are competing with each other at 
divine bidding and each one of them is desirous of fulfilling its duty first. 

The complement of oath (muqsam 'alayh) of all these oaths is 
suppressed. Many examples of such suppression have occurred in 
preceding surahs like Surah Su'ad, Surah Qaf and Surah Qiyamah. 
When there is no need of mention, suppression is always more eloquent. 
Here since the cataclysm of the Day of Judgement is mentioned in detail 
in the succeeding surah which suffices to point to the complement of 
oath, no real need remains to mention it. If one wants to reveal it, one 
can do so in the light of Surah Mursalat as (V :VV) dj^-y (what 
you are being promised with is certain to come). In other words, by 
presenting the various effects of strong and gentle winds and clouds as 
evidence, the arrogant leaders of Quraysh are warned that the 
punishment they are being threatened with should not be regarded as 
impossible by them. Whenever the Almighty wants to bring it forth, He 
will not have to make elaborate arrangements for it; the history of the 
multifarious effects of the winds and clouds which exists and which has 
been recounted before them is enough for them to learn a lesson. Many 
nations much stronger than them which inhabited this earth were totally 
routed and decimated by the Almighty through the winds. 

3 (V) Xsiipi ^i^j 0) 4jLs-I^I i-^y pi 

This is not the complement of oath as is the opinion of some; it is in 
fact a reminder of the day when they will face punishment they are being 
threatened with. The Messengers of God warn their people of two 



3. Fear the day when a shudder will take place, followed by another quiver. 
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punishments: one which they will encounter on the Day of Judgement 
and the other they will face in this world if they reject their respective 
Messengers. 

First, verses 6-14 depict the punishment of the Day of Judgement and 
then in the succeeding verses 16-17 historical evidence is cited which 
materializes in this world as a result of rejection of Messengers of God. 
The punishment of the Day of Judgement is mentioned first because it is 
this punishment which everyone should remain aware of. It is eternal and 
everlasting. In its presence, no one should feel secure even if no 
punishment in this world is to come. That the punishment of the Day of 
Judgement is supplemented by a worldly punishment because of denying 
the Messengers of God is merely a further arrangement made by the 
Almighty. 

An ellipsis of a verb to the effect: "remember that day" has occurred 
before the word 

The word aJL-Ij means a shudder and an earthquake and Xs^lj refers to 
the second jolt after the first. The upheaval that will take place on the 
Day of Judgement will stand complete through two trumpet sounds. Here 
the two effects of both these sounds are referred to. The objective is to 
make it clear to those who deny the Day of Judgement that they should 
not regard it to be an impossibility or a far-fetched probability. It will 
take just two jolts to wrap up this whole world. 

4 2- i - i -> , - of 2- . 9 \t 

In the previous verses, effects of the upheaval of the Day of Judgement 
which will appear in this universe are portrayed. In these verses, the 
effects of this upheaval on a man's heart and soul are portrayed. Many a 
heart on that day will be beating and the eyes will be downcast because 
of fear. This is the state of people who were fearless of this Day and 
when they were warned of it they would stubbornly make fun of it. On 
the other hand, the Qur'an has clarified elsewhere that people who feared 
the punishment of that day without witnessing it will be safe and secure 
from the pangs of that day. 

The antecedent of the pronoun in lijLkil is (hearts). A person's 
heart is the real personality of a person and each and every part of the 
body actually reflects what goes on in the hearts. In particular, eyes 
reflect the most concealed thoughts of the heart. It is because of this 
relationship of the heart with the eyes that the latter are linked to the 
former in this expression. 



4. Many hearts will be trembling on that day, their eyes downcast. 
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This is a depiction of the fun these people would make when they 
would hear about being recreated one day. 

The original meaning of the word s^U- is "footstep"; however, when 
used idiomatically as in ojU- J i jl » ^iU- Jp 6^ it means that such and 
such a person reverted to his original state. The implication is that when 
they are warned that they will be re-created after death so that they can 
be made accountable for their deeds, they would make fun of it and 
mockingly ask one another: "Hey! Will we be created again after we 
have become decayed bones?" 

Here a repetition of an interrogative sentence is meant to express 
further amazement on their part: in the first place being re-created after 
death is strange and even stranger is the fact that this life will be given 
when the bones of the body have decomposed and become part of the 
earth. The implication is that no one can accept such a far-fetched and 
beyond-intellect thing. 

The words sJ-^U- sjp til <^Jl> IjJU express the fact that after making fun 
these people remark in a serious tone: "if what these religious clerics say 
comes true, then such a return would entail great loss and failure for us." 

Although they would utter these words in a serious mood also to make 
fun, these words reflect their inner-selves: Their hearts were not satisfied 
on denying the Day of Judgement. They thought that the arguments 
proffered in its substantiation carried weight and even feared the 
consequences of its denial but were not willing to give up the pleasures 
of life to accept this reality. For this reason, they would try to defer this 
threat by making fun of it and would reckon that if ever the Day of 
Judgement came, it would be of grave danger for them but they would 
tackle it when it would come; why should they make their life miserable 
now by worrying about it? It may be kept in consideration that this is the 
philosophy of all those who are careless in life whereas if the Hereafter 
is even given a slight thought, then it is but prudent to spend one's life in 
consideration of it. 

(M) s^aUJIj (W) ix>-\j ~"j=rj C£ 

The implication is that one should let them make whatever useless 



5. They ask: "Shall we be returned to our original state? What! when we 
become decayed out bones?" They say: "This return would be of great loss!" 

6. It will be just a single shout, then, all of a sudden, they will be standing in a 
ground. 
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comments they want to and let them express the impossibilities regarding 
the advent of this day to the extent they want to; but they should remember 
that when the Almighty wants to re-create them He will not need to make 
any elaborate effort for it nor will there be even a momentary delay in the 
process. Just a single shout would be enough to make them stand from 
their graves and gather in the presence of the Almighty. 

The word S^&U, means "a level and wide expanse of ground". Here it 
refers to the field of hashr. The single shout refers to the second sound of 
the trumpet. This has been explained, in Surah Zumar in the following 
manner: ("\A:Y"\) djy^i p-* 'M* <£j*-\ £p p (then the trumpet will be 
blown again and they shall suddenly rise and gaze around them, (39:68)). 

7 (^) <Sj£> L p$j&\ <s*ty\i 'Aj M 0°) LS^y* ^.±=~ J* 

The previous paragraph portrays the punishment of the Day of 
Judgement. These verses depict historical evidence to substantiate it. As 
per this evidence, those who denied their respective messengers were 
punished in this very world. The account of the Prophet Moses (sws) is 
selected in this regard because it is the most famous evidence that can be 
presented. 

The style 3S\ Ji is meant to direct one's attention to the lessons that can 
be drawn from this account. It is not necessary that the singular pronoun 
present in these words address the Prophet (sws). I have indicated at 
various places in this tafsir that this address can be general as well. 
Consequently, the words stated at the end of this account are tj^i ilUS j 51 
( n :V^) {yi (Indeed in this account there is a great lesson for those 
who fear the grasp of the Almighty, (79:26)). 

This verse refers to that part of the account of Moses (sws) when he 
was returning from Midian and had reached the foot of mount Tiir and in 
order to fetch some fire after he had seen it glow from a distance or in 
order to find his way went to the valley of Tuwa in the dark of night; 
there he heard a voice saying: "Moses! I am your Lord. I have selected 
you for a great task: You will go to the Pharaoh as my Messenger and 
convey My message to him." 

This account is mentioned here in twelve small verses; however, it is the 
inimitable brevity of the Qur'an that all phases from the calling of Moses 
(sws) to prophethood to the drowning of the Pharaoh - all are covered in 
such a manner that no aspect which is essential for seeking a lesson by the 
addressees is left out. 



7. Has the story of Moses reached you? when his Lord called out to him in 
the sacred valley of Tuwa 
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% (\\) &j j\ d£jJ>i} OA) J3: jt j\ dil Ja jil (W) j& t\ cS£j <X 

This is the message with which the Almighty sent Moses (sws) to the 
Pharaoh. The word refers to the fact that Pharaoh claimed himself to 
be the great God and to the coercive attitude of the Israelites. The 
greatest rebellion in the kingdom of God is to claim being the God 
Almighty. In order to check his rebellion, the Almighty sent Moses (sws) 
with His special authority: he was to first gently ask him to mend his 
ways and if he accepted, then that was good; otherwise he should tell 
him what fate awaited him. 

The words jl Jj. Si Ji jis imply that Moses (sws) was to ask 
Pharaoh whether he had an inclination to lead a pious life so that Moses 
(sws) might guide him to it. A little deliberation on this sentence will 
show that it simultaneously has great affection and also great majesty 
which should be the hallmark of an envoy of God. The implication is that 
till then his attitude showed that there was little hope of any good from 
him; however, the Almighty was very gracious; even then if the Pharaoh 
showed inclination to mend his ways, he would be guided to the right 
path. 

The word Sy is used in its wider sense. It refers to a life which is 
without egotism, selfishness and oppression, a hallmark of people who 
are fearful of the Almighty. 

It should be kept in consideration that the real objective of the prophets 
of God has always been to purify the inner-selves of people. They have 
achieved this objective through the Books of God. About the Prophet 
(sws), the Qur'an says:^ 4jllT I^Tlc- ji-o Xj^j J <S$\ 

'z£J-\j *1>X&S\ j^Uivj °^$j(3 is H e who has sent among the 
unlettered a Messenger from amongst themselves who recites out to 
them His verses and purifies them and [for this] he instructs them in 
shan'ah and in hikmah, (62:2)). It was this very objective which Moses 
(sws) expressed before the Pharaoh: he told him that if he was willing to 
come out of his self-styled Godhead and was inclined to reform himself, 
then Moses (sws) would guide him towards God Almighty. 

The words t _ ? ii^3 S&j J| iIAjjJmj refer to the fact that though at that 
time, the Pharaoh was smitten and obsessed with the notion of being God 
as a result of which he had gone out of control; however, if he had the 
inclination to hear and understand the truth, Moses (sws) would tell him 



8. "Go you to the Pharaoh; he has transgressed all bounds. Ask him: 'Do you 
desire to reform yourself? Shall I show you the way to your Lord that you may 
become fearful of Him?'" 
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who actually was Pharaoh's God and the God of the whole world, whom 
everyone should fear. 

It should be kept in mind that a virtuous life emanates from the fear of 
God and this fear itself has its roots in the true comprehension of God. In 
these two sentences, Moses (sws) reminded the Pharaoh of this reality. 

Moses (sws) had spoken these words in the capacity of a Messenger of 
God and had also informed the Pharaoh that he had with him the proof of 
being a Messenger of God. The Pharaoh responded by expressing the 
fact that he did not know of any god except himself and that if Moses 
(sws) had any such proof he should bring it forth. At this, Moses (sws) 
showed him a great sign which of course was that of his staff turning into 
a snake. It has been called "a great sign" because except for the miracle 
of the white hand all other miracles were concealed in it and manifested 
themselves through it. 

10 (^) ,^9^3 L r J - 1 ^^ 

However, even after seeing this miracle, the Pharaoh did not accept 
Moses (sws) as a Messenger of God and dubbed him as a magician and a 
liar and denied him. The words ^Jat^ refer to the fact that the Pharaoh 
rejected his message which is referred to above in verses 1 1-12. 

When the Pharaoh turned away after listening to the message of Moses 
(sws), he schemed to defeat him. At other places in the Qur'an, one can 
find the details of this scheme. He called up his magicians in order to 
make them compete with Moses (sws) and Aaron (sws) and defeat them; 
when he consulted his court confidants, they opined that both Moses 
(sws) and Aaron (sws) were expert magicians and if ordinary magicians 
were made to contest with them, the chances of defeat and disgrace were 
quite high. They further opined that it would be better if expert 
magicians were called up from all parts of the empire and the contest 
should be held between the two in an open ground. The Pharaoh 
accepted this suggestion and a contest was held and the result was a 
humiliating defeat for him. 



9. Then he showed him a great sign. 

10. But he denied it and did not accept it. 

11. Then he turned back augmenting his efforts. 
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This is a reference to the final measure adopted by the Pharaoh when he 
saw the rising influence of Moses (sws). It is evident from Surah 
Zukhruf that whenever a natural calamity came upon Egypt, he would 
request Moses (sws) to pray to his Lord to protect them from it and that 
if as a result of his prayer the Lord in fact warded off this calamity, he 
would accept Moses' (sws) demand. However, when the calamity would 
be warded off, he would not fulfil his promise. His repeated breaches 
were instrumental in increasing the influence of Moses (sws) on the 
Copts. Overcome with worry, the Pharaoh gathered all the influential 
people of his nation and tried to revive his influence over them. The 
speech he delivered at this instance is briefly referred to here. Details are 
found in Surah Zukhruf thus: 

el - - C 11 t 

And the Pharaoh proclaimed among his people. "My people! do not 
the sovereignty of Egypt and these rivers which flow beneath my feet 
belong to me? Can you not see? So is this despicable wretch better or 
I; he can scarcely make his meaning plain? [If he is a Messenger of 
God] then why have not bracelets of gold been sent down to him or 
angels sent to accompany him?" He was able to befool his people 
through this speech and they were in fact a people disobedient. And 
when they angered Us, We took revenge from them and drowned 
them all. (43:51-55) 

13 (f °) ij% &\ 

The word JULaS means an exemplary punishment. When the Pharaoh 
insisted on his rebellious attitude in spite of witnessing and listening to 
everything, the Almighty seized him in the punishment of this world and 
that of the next. In this world, he was consigned to the waves of the sea 
and in the world to come he would be cast into the torment of Hell. 



12. Then he gathered and proclaimed: "It is me who is your supreme Lord." 

13. Then God seized him in the punishment of the Hereafter and of the Herein. 
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14 (H) j2 diiS £ 5| 

Stated in this verse is the objective for which the tale of Moses (sws) 
was recounted. Although what is said is said in general terms, yet it is 
primarily addressed to the Quraysh. The implication is that if the 
Quraysh have some fear of God, they should learn a lesson from this 
tale. Wise are those who learn from the fate of others and not those who 
wait for a calamity to waylay them. 

15 (^V) U\2 ill!)! f\ llU- lit iiiff 

In the next seven verses, the Almighty has directed attention to His 
signs which reflect His power and providence. These signs are spread in 
every nook and corner of the heavens and the earth. They bear witness 
that the Creator of this world has such great power that accomplishing 
the mightiest of tasks is not at all difficult for Him. When He can create 
something as complex as the sky, how can it be difficult for Him to re- 
create mankind once it is totally obliterated? Similarly, the tremendous 
system of providence that pervades this world from the earth to the 
heavens bears witness that He will not leave people unaccountable; He 
will in fact necessarily gather them and see who fulfilled his obligations 
to the favours He blessed them with and who showed ingratitude in this 
regard; finally, He will reward or punish them according to their deeds. 
In other words, in this verse not only an answer has been given to the 
objection raised by the rejecters of the Day of Judgement as cited in 
verses 11-12, the need and wisdom behind the advent of such a Day has 
also been explained. 

16 (^) l&Uwj (j-^fcc^j A) l&V^U l^SlLl 

Some great aspects of God's power and wisdom found in the sky are 
referred to here. The purpose is to induce people who think that re-creation 
is an impossibility to reflect how this can be so when they are witnessing 
the majesty and grandeur of His power around them. 

The word dill means "roof. After creating the sky and raising high its 
roof, the Almighty levelled it in such a perfect manner that no one can 
point out a single cleft in it at any nook or corner. 



14. Indeed, in this there is a great lesson for those who fear. 

15. Is it more difficult to create you or the heaven? He made it. 

16. He raised high its roof; then perfected it, covered its night and uncovered 
its day. 
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The implication of the verse \jb\s*Jo ^.Kclj is that initially 

there was night all over within the sky. It was in the form of smoke as is 
alluded to in Surah Hamlm al-Sajdah. Then later the Almighty covered 
its night and unveiled the light of one part and made the night and the 
day subservient to a system. The implication of the verse is that can it be 
difficult to re-create mankind once it is no more for the God Who has the 
power to spread the blanket of night on this world. Was creating the first 
time more difficult for Him or the second time? 

After the signs present in the sky, attention is directed to the signs found 
on the earth and the purpose here also, as I have pointed out above, is to 
indicate the power and providence of the Almighty: How can it be difficult 
to re-create mankind for the God Who spread out the earth and brought 
forth from it, its water and fodder, and set firm mountains over it to 
maintain its balance? When He accomplished all these tasks without any 
difficulty, how can it be difficult to re-create what He had created once? 

The words 14=^1*1^ li=J point to the providence which is 
evident in every single part of this earth. The Almighty did not merely 
provide for the needs of man, He has also catered for the needs of the 
cattle which were created for his service. Man should now reflect on the 
purpose for which the Almighty has made such a tremendous system of 
nourishment and development for him. Has he been created merely so 
that he can eat and drink in this world for some period and then meet his 
end? Should God have no concern with how people led their lives; some 
of them were pious and other impious; some discharged their obligations 
towards His favours and others remained totally indifferent. 

A little reflection will show that this supposition is absolutely baseless. 
If this is accepted, it would mean that this world is a place of merry- 
making. It would also entail that the creator of this world, God forbid, is 
not wise; he is a merry-maker who thinks that good and evil do not need 
to be distinguished. Can one even for a moment ascribe such falsities to 
the great creator of this universe? 

A question arises from the words <jJJS jJ^ J^yiYj (and after that 
spread out the earth): Was the sky created after the earth? The reason for 



17. And after that He spread out the earth, and He brought forth from it, its 
water and its fodder, and set firm mountains over it as a means of benefit for you 
and your cattle. 



Is 
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this is that in Surah Hamim al-Sajdah after the creation of the earth and 
of certain signs that belong to it are mentioned, it is said: Allil J} 
p^:t>) jUo (£j (then, turning to the sky, which was but a cloud of vapour, 
(41:11)). This evidently means that the sky was created after the earth. I 
have already answered this question in the tafsir of the afore-mentioned 
surah. Readers are advised to look it up. Here, it would suffice to keep in 
mind the fact that the picture portrayed by the Qur'an about the creation 
of the sky and the earth is like that of a building. The sky is the roof of 
this building and the earth is its floor. When the map of a building is 
drawn both the floor and the roof are considered simultaneously and the 
structural plan of both is prepared at the same time. However, during the 
various phases of construction, at times work is done on the floor and its 
related structures and at times work is done on the roof and its related 
structures. From the verses of Surah Hamim al-Sajdah at first one gathers 
that the earth was created first; however, at the same time it is stated that 
when the Almighty wanted to create the sky it was in the form of vapour 
in technical parlance "a nebula". Similarly, here in the verse under 
discussion although at first it seems that the sky was created first, it can 
be assumed that this refers to a particular phase of creation after which 
the creation of the earth was given final touches in the final phase of its 
creation. Our limited intellect cannot grasp the matter of creation of this 
unfathomable universe. Only the Almighty has complete knowledge of 
all its phases of its creation. 

<SJ&\ liUaH OiU- \% 

The expression iSj&\ l^UaJl means "a great upheaval and an extreme 
disorder", and of course refers to the Day of Judgement. The answer to 
this conditional sentence is suppressed as it is understood. Many examples 
of such suppressions can be seen in the previous surahs and I have pointed 
out the eloquence in them. The implication is that when that great 
upheaval will take place the earth and sky and what is between them will 
be destroyed. 

The word is the adverb of place (zarf) of the suppressed answer- 
sentence referred to in the previous verse. In verse 6, this same word is 
the adverb of place of the suppressed complement of oath (muqsam 



18. So when that great upheaval takes place [all of this will be destroyed]. 

19. On that Day, man will remember whatever he had done. 



Is 
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'alayh). I have translated this verse accordingly. 

The implication is that today man inebriated in indifference is unaware 
of what he is doing; when he is warned of that day, he makes fun of it; 
however, when that day arrives, he will come to his senses and see what 
he has earned in the Hereafter. 

Today man regards the Day of Judgement and Hell to be far-fetched; 
however, on that day Hell will be unveiled to people who will be cast 
into it. The implication is that Hell will be absolutely ready for them; 
only the veil will need to be lifted. As soon as this happens, it will be 
before the very eyes of all those people who were not willing to believe 
in it unless they saw it. 

The words iS'Ji Cr>^, refer to people for whom facing Hell has been 
ordained because of their deeds. As for the servants of God who feared 
Hell without seeing it, they will be kept away from it by God and they 
will not even hear its sound. 

21 (V^) <sj^\ c£ Si* OfA) U:5)l ~XM'jY 3 (rv) J& £ Ui 

Hell shall be the permanent abode of such criminals. In verse 
seventeen earlier, the rebelliousness of the Pharaoh has already been 
mentioned. Here it is stated that only those people become rebellious 
who ignore the Hereafter and become slaves of this world; they are not 
willing to think and accept anything else. 

The words eSjUJl 5^ (this Hell shall be his abode) emphasize 

the fact that they will abide in Hell forever; they will have no other place 
to go. 

On the other hand, those who feared facing the Almighty and instead 
of running after this world curbed their tendencies to succumb to base 
desires, Paradise shall be their resting place and they shall never be taken 
out from it. 

The expression &j ^lii Jl> °y> means to fear standing before the Lord. 



20. And Hell will be unveiled for those who will have to encounter it. 

21. Then he who transgressed all bounds and preferred the life of this world 
to the Hereafter, Hell shall be his abode. 

22. And he who feared the standing before his Lord and restrained his soul 
from lowly desires, then surely Paradise shall be his abode. 



Is 



JF 



Surah Nazi' at 



17 



In Surah Mutaffiftn, this has been explained thus: 




Do these people not think that they will be raised up one day? For 
presence on a great day. The day when men will rise to stand up 
before the Lord of the worlds. (83:3-4) 

It is the fear of this encounter with the Almighty which stops a person 
from following his base desires. In the absence of such a fear, nothing 
can stop a person from running after his desires. 

It is in this verse and in the concluding verses of the surah that the 
Prophet (sws) has been sounded assurance. He has been told not to 
bother about such people who, in order to tease and ridicule him, ask him 
about the time of the Day of Judgement: the only responsibility of the 
Prophet (sws) was to inform people that such a day will come so that 
those who wanted to be on guard were afforded an opportunity; as for 
people who wanted to believe in it only after witnessing it and wished to 
find out its time of arrival, the Prophet (sws) was not responsible for 
satisfying their demands; those people asked such a question merely to 
invent an excuse to deny it. 

The expression UbU^i, ijQ refers to the fact that they ask about its 
arrival. The particle £>Z\ is meant to inquire about some future event; 
hence it would be erroneous to translate it as "where"; its correct 
translation is "when". 

The word <^y> means to come to port and set anchor. Concealed in this 
word is a kind of sarcasm: these disbelievers ask: "for long have we been 
hearing news that the Day of Judgement is about to come; it has neither 
come as yet nor will it ever come; when will this ship set anchor on our 
shores; while waiting for it our eyes have tired out." 

24 (tt) Ul^ii Ji (it) UljSo °y* cJi LJ 

The Prophet (sws) is assured that he has not been sent to inform them of 
its time of arrival; no one except the Almighty has knowledge of this; so 
they should not concern themselves with a question which in the very first 
place does not relate to them; why should they interrogate the Prophet 



23. They ask you about the Day of Judgement: "When will it come to port?" 

24. What have you to do with this? This matter rests with your Lord. 



Is 
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(sws) in this regard? they should consign this matter to the Almighty only 
Who knows its time of arrival. 



The Prophet (sws) is further assured that he is not responsible for 
people who want to believe in the Day of Judgement only after seeing it; 
he should leave them to themselves; his warnings will only affect those 
who believe in and fear this Day in the light of arguments even though 
they have not seen it. 

The implication of this verse is that these people should not be deluded 
by the fact that if the Day of Judgement is not being shown to them 
today or a time is not fixed, they need not worry about its advent since it 
is far-off. When they see it, they will realize that they did not remain in 
this world for more than the first or last part of a day. 

With the grace of God, I come to the end of the tafsir of this surah. 4ij 
\ y>-\j Hj\ -ui-l (gratitude be to God only from the beginning to the end) 



Lahore, 

27 th April, 1979 AD 

29 th Jumadl al-Awwal, 1399 AH 



25. You are but one who informs those people about it who fear it. 

26. The day when they will see it, it will be as if not more time has elapsed 
than one evening or one of its mornings. 



